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Gleanings from the Mahavastu" 


Katarzyna MARCINIAK 


1. vacana(ka) / yacana(ka) 
In a new edition Mv (KM)' we find the following passage: 

tasya dani Upakasya manavakasya Gangakule mdsam (Senart 3.184 mdsa) 

aparasya purusasya sakasato vacanakam labdham (“Then the young Brahmin 

Upaka obtained a coin as a vadcanaka from a man on the banks of the river 

Ganges”). 

All the manuscripts read vacanaka; Senart emended it to yvacanaka (J. II 180 “...Upaka has 
begged and obtained a penny..”). 

Edgerton rejected the reading vacanaka, and accepted Senart’s emendation; BHSD s.v. 
yacanaka “alms, the result of begging: Mv 111.184.17 (prose) masa aparasya purusasya 
sakasato yacanakam (mss. vac°, but em. certain) labdham’’. 

PTSD defines vacanaka as follows: “At J III. 238 vdadcanaka is used by itself (two 
brahmins receiving it). It refers to the treating of brahmanas (br. teachers) on special 


occasions. It is not quite sure how we have to interpret vacanaka. Prof. Dutoit "Brahmanen- 
backwerk" (i. e. special cakes for br.); BR give vacanaka in meaning of "sweetmeat".” 

The word ydcanaka, whose meaning in Skt is limited to “beggar, asker” (see MW and 
PW s.v. ydcanaka), can also be used in the sense of “alms”, cf. Siks 145.2 ya@canaka-guruko 
“desirous of yacanaka (i.e. alms)”; Avs 32 yacanakahetor “in order to obtain alms”. 

Thus, Senart’s emendation seems reasonable and it is gramatically correct, however, in 
fact, it is unnecessary, because yacanaka and vdcanaka are virtually the same. The former is a 
Sanskrit form, while the latter is a vernacular one. However, va@canaka means not only a 
“sweetmeat, cake” etc.; but also a donation, or an offering in a more general sense, also 
including certain types of food given to brahmanas on special occasions. This is confirmed 
by the following occurence in the mss. of the Mahdvastu. When there was a Kaumudi festival 
held in the city, Upaka received a single coin (mdsa) as a vacanaka. Here vacanaka does not 
mean “cake / sweatmeat”, but a donation in the form of a coin. 

The form vacanaka is found also in the following sentences: 


* J thank Prof. Seishi Karashima for his valuable suggestions regarding the present article. This work was 


supported by JSPS KAKENHI Grant Number 17K02219. 
' A new edition of the Mahdvastu, based on the sole palm-leaf ms. Sa and the oldest extant paper ms. Na, 
currently under preparation by Seishi Karashima and Katarzyna Marciniak at The International Research 
Institute for Advanced Buddhology, Soka University. Hereafter abbr. Mv (KM). 

Unless otherwise indicated, translations are mine. 
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Ja II 238.15-16: 
tattha ekasmim kule “brahmane bhojetva vacanakam dassama” ’ti paydsam 
pacitva asanani pannattani honti (“There, a family thought "having fed the 
brahmins, we shall give [them] offerings (va@canaka)", and having cooked rice 
porridge, [they] prepared seats”’’); 
Ja HI 238.22: 
te tattha bhunjitva vacanakam gahetva mangalam vatva nikkhamma rajuyyanam 
agamamsu (“They ate there, took the offering (vacanaka), said the blessings, 
went out and headed toward the king’s garden‘)’; 
Ja WI 171.22: 
“tata, aham na gacchami, tvam ime pancasate manave gahetva tattha gantva 
vacanakani paticchitva amhakam dinnakotthadsam ahara” ’ti pesesi (“[A brahmin 
has sent his son] saying: "O my dear, I myself will not go. You take these five 
hundred young brahmins and go there. Receive the offerings and bring the share 
that is given to us".””); 
Ja IV 391.15: 
ath’ ekadivasam eko gamavasi “brahmanavacanakam karissami’ ti acariyam 
nimantesi (“Then one day a villager invited the teacher saying: "I shall make 
offerings to brahmins"”’). 
Dhp-a IT 84.16: 
ath’ ekadivasam ekasmim  brahmanavdcanake  thullasdtakena saddhim 
payasapatim labhitva... (“One day, during an offering to brahmins, together with 
a coarse cloth’ he received a bowl of boiled rice...”).° 
Thus, the meaning of the word vacanaka is not limited to “food, cake, sweatmeat” offered to 
brahmins as donations, but comprises also some other kinds of offerings that might be given 
to them on special occassions; in fact, its meaning may be more general. In the above 
examples from Ja one can understand vacanaka either as “food” or in a broader sense 
“offering”, but in the reading in Mv it is masa “a coin” which is vacanaka “donation, 
offering” given to the young Brahmin Upaka, therefore, vacanaka cannot mean “food, cake” 
here. 


Sacer Ja(tr): “In one of the houses in the city the people of the house had cooked rice-porridge and prepared 


seats to feed brahmins and give them portions”; Dutoit III 261-262: “Dort hatten in einem Hause die Leute 
gedacht: "Wir wollen Brahmanen Nahrung spenden und ihnen Backwerk geben".” 

Cf. Ja(tr): “They ate and took their portions, and then with a blessing left and went to the king’s garden”; 
Dutoit III 262: “Nachdem sie dort gespeist und ihr Backwerk empfangen hatten, dankten sie in schénen Worten, 
gingen aus der Stadt hinaus und begaben sich nach dem kGniglichen Parke”. 
ae ©) Ja(tr): “My dear son, I am not going, but you are to go there with these five hundred disciples, and 
receive the cakes, and bring the portion that falls to my share”; Dutoit HI 188: “Mein Sohn, ich gehe nicht hin. 
Gehe du mit diesen fiinfhundert jungen Brahmanen dorthin, nimm die Brahmanengaben in Empfang und bringe 
uns den Teil, der fiir uns bestimmt ist”. 

Ja(tr): “One day a villager invited the teacher, intending to offer food to the brahmins”; Dutoit [V 475: 
“Eines Tages lud ein Dorfbewohner den Lehrer ein, indem er melden lie®, er werde Brahmanenbackwerk 
machen”. 

i Thullasataka; cf. PTSD s.v. thiila; Dhp-a(tr) 150 has “a small piece of cloth’. 
WCE Dhp-a(tr) 150: “One day, at_a certain Brahman recitation, he received a bowl of rice-porridge and a 
small piece of cloth, which he took home with him...”. 
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2. A passage in the Mahagovinda-sitra 

In the chapter Mahdagovinda-siitra in Mv we find an interesting, yet difficult and partially 

corrupt passage. At first we shall see the readings in the new edition of the Mv: 

Mv (KM) 
atha khalu bhavanto Mahagovindo catvari varsikam mdasadm pratisamlinam 
karunam dhyanam dhydye. atha khalu bhavanto Mahagovindo brahmano 
caturnam varsikandm mdsdndm atyayena tadaho posadhe paficadasyam’ 
paurnamasyadm Ssirsasndto dhatavastrasucivastranivasto"’, antard ca vedi'' 
antaraé ca  agnim  svaktasariro’ —_pathaksiptayam —_atrdnulepandyam 
anantarahitayam agnim prajvaletva, srutvanam grhya niside uttaramukho. 


Senart changed the readings in the mss. considerably: 

atha khalu bhavanto mahagovindo brahmano caturndm varsikanam masanam 

atyayena tadaho posadheyam  caturdasyam paurnamdsyam _ Ssirsasnato 

ahatavastrasucivastranivasto antarad ca vedim antard cagnim  sndatasariro 

pattasilayam Gjyanulepanayam anantarahitayam agnim prajvaletva sraddhanam 

grhe niside uttaramukho (Senart 3.210). 
Jones translated this passage as follows: 

“And when the four rainy seasons were over, on the fast-day, on the fourteenth of 

the month Pausa, he washed his head and put on white and clean garments. His 

body bathed, he lit a fire on the flag-stone which was close by between the altar 

and the sacred fire and which was smeared with melted butter. He then sat down 

in 'the house of the faithful’ with his face to the north” (J. III 206). 
Senart’s conjectures are implausible and differ considerably from the readings in the 
manuscripts. His emendations pathaksiptayam to pattasilayam, and posadhe pancadasyam to 
posadheyam caturdasyam are unnecessary. It is not entirely clear how one should understand 
anantarahita, but it is probably used in the meaning “freshly put; just placed”. The 
problematic words are svaktasariro and srutvanam grhya, which Senart emended to 
snatasariro and sraddhanam grhe, respectively. The word svakta°® can be understood as the 
past participle (Skt svakta) of \svaij (“to embrace, encircle”) or perhaps as <pari>svakta 
from pari\svaiij. The word (<pari>)svaktasariro would mean something like “(whose) body 
is ‘embraced’; i.e., bent down, curled in”. The word srutvandm is inexplicable. Senart 
emended it to sraddhanam (grhe) (cf. J. HI 206: “the house of the faithful’), which does not 
make any sense here. It is probably a corruption of a word meaning kusa grass, such as 
kusatrna, which agrees with the reading in one of the Chinese translations of this swtra (T.1, 
no. 8). 
The parallel passage in the Chinese translation in question reads as follows: 

“At that time, the purohita Brahmin (Mahagovinda), having obtained permission 

from the king, went to a quiet place, concentrated his mind and meditated. During 


Se posadheyam caturdasyam. 
Corr. Se; Sa Na dhatavasuci° (lip.). 
Sa Na devi (met.); Se vedim; for the acc. sg. fem. -7, cf. BHSG § 10.55; Abhis III § 9.4. 


Sa Na °Sariram. 
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the four months of summer he practiced meditative contemplation of compassion 
(karuna). After the four months of summer had passed, when a Posadha was 
observed on the 15th of the bright lunar fortnight, he then, at that place, following 
the dharma of brahmins, at first spread fresh cow-dung on the ground and then 
made a four-cornered (lit. ‘in four directions’, V4 77) platform for fire (#2). In 
the middle of that platform he made a fire altar (XX i). Then, the purohita 
Brahmin (Mahagovinda) bathed his body, put on new clean clothes, and from the 
north he went up, reached the south border of the platform, [and] threw Ausa- 
grass (lit. ‘auspicious grass’, 7 # F), [which] covered entirely the platform. 
[Then] he sat down facing north. [Murmuring] ‘ru-va’ dharani (?, #132 4Sl), he 
performed a fire sacrifice and worshipped the god Brahma’”’’.'* 
The parallel passage in the Pali version in DN 2.239 is much shorter: 

atha kho bho Mahdagovindo brahmano_ puratthimena nagarassa navam 

santhagaram karapetva vassike cattaro mdse patisalliyi karunam jhanam jhayi, 

ndssuda koci upasamkami annatra ekena bhattabhiharena. 

“Then the Brahmin Mahagovinda, having built a new lodge in the east [part] of 

the city, withdrew [there] during the four months of the rainy season, practicing 

meditation of compassion; and no one approached him except to bring him food”. 
Neither the Chinese nor the Pali version of the swtra can help us solve the problems of the 
difficult readings in the Mv. As mentioned above, the word srutvanam is probably a 
corruption of a word meaning Ausa-grass, such as kusatrna (Pa kusatina), which occurs many 
times in various texts, e.g., 

Jm 154: kusatrnamatrastirnayam hi prthivyam... “on the ground covered with 

(lit. “strewn with’) kusa-grass”’. 
If so, then we can tentatively translate the above passage in the following way: 

“Having washed his head, he put on new and clean garments’’, bent down (lit. 

“embraced his body”, svaktasariro) in a [narrow] space between the altar and the 

fire, set fire to the butter, which was just placed (anantara-hita) on the path there 

(pathaksipta) there, and having taken kusa-grass, he sat down facing north”. 


GR, WE RMGE AO, TR, DEE, POPU AAR GAA, Bet 
BEA A TAA. BAe, CREPE, DprA th, PAVE Ke, FR PE. IRF 
MUZE RENA Ly, ST, Geib, “Aa, Geet, eT, LIMA. BST, 
WEPEKSE, DANEREX . 
ane 6! Hahlweg 1954: 98: “Als nun der Minister, der Brahmane, die Erlaubnis vom KGnig erhalten hatte, 
begab er sich an einen einsamen, reinen Ort, priifte sein Herz und tibte Aufmerksamkeit. Wahrend der 4 
Sommermonate meditierte er tiber das Mitleid. Als die 4 Sommermonate vergangen waren, bestreute er gema}} 
dem Brahmanadharma am 15. Bhiksu-Posadha-Tage, an einem Vollmondtage zuerst den Boden mit frischem 
Kuhdung, denn errichtete er einen viereckigen Feueraltar. In der Mitte des Altars brachte er die Feuerstelle an. 
Nachdem der Minister, der Brahmane, seinen K6érper gebadet hatte, legte er reine Kleidung an und bestreute den 
ganzen Altar vom Norden bis zum Stiden mit Kusa-Grass und bedeckte (damit) den Boden des altars. Dann 
setzte er sich, das Gesicht nach Norden gewandt, nieder. Durch Dharanis wie ru(rau), va(ba), durch 
Mildtatigkeit und Feueropfer verehrte er den Gott Brahma.” 

Pa ahata-vattha “new (lit. not beaten, not yet washed) cloth” (PTSD); cf. BhiVin(Ma-L): syat yuva puruso 
mandanajatiyo sirsasnato Ghatavastranivastro; tahim dani aparo brahmano sirsasnato ahatavastranivastro 
taya rathyaya atikramati. 
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3. A verse in Mahagovinda-sitra 
In the chapter Mahdgovinda-siitra we find another interesting passage, describing the 
division of the country into seven kingdoms. 
Senart 3.208-209 wrote as follows: 
ima bhavanto mahaprthivi saptarajyavistirna. 
daksinena samksipta sakatamukhasamsthitam | 
andamadhyamam renusya rajnah asi atah puram || 
kalinganam ca asmakanam yo....... | 
mahismatica..... sauviranam ca rorukam || 
mithilam ca videhanam . . . amgesu mapaye | 
vardnasim ca kasisu etam govindamapitam || 
J. III 204 translated this verse as follows: 
“To the south it was in seven parts each shaped like a waggon's mouth . The very 
centre belonged to King Renu. Then came Dantapura of the Kalingas, and Potana 
of the Asmakas, Mahismati of the Avantis, and Roruka of the Soviras; Mithila of 
the Videhas, Campa of the Angas, did he map out, and Benares of the Kasis. All 
this was mapped out by Govinda.” 
The new edition Mv (KM) reads as follows: 


imam bhavanto mahaprthivi saptadha rajena’® ...'’. 


<uttarena>'* vistirna'? 
daksinena” samksipta sakatamukhasamsthita. anumadhyanam’' Renusya rajnah 
<janapado>” asi. 

Dantapuram” Kalimganaém Asmakanam ..** Potanam | 

Mahismati c(’) Avantinam” Sauvirdndm ca Rorukam || 

Mithila ca Videhanan’’ Campa Angesu mapaye | 

Varanasi ca Kasisu etam Govindamapitam || 

“This great earth <was divided> into seven [parts]. <In the north> it was wide, in 
the south narrow, like the front of a cart.*’ The middle part was <the country> of 


16. 
17. 


Na sapta rajena. 

There is a lacuna in the text here; cf. DN 2.235: imam bhavanto mahaprthivi samam suvibhaktam 
vibhajatu” ti. “sadhu bho” ti khalu Mahagovindo brahmano Renusya rajnah pratisrutva imam mahaprthivim 
vibhaji. uttarena.... 

'8 The mss. lack uttarena; I supply this word on the basis of the reading in DN: uttarena adyatam dakkhinena 
sakatamukham. 

' Sa Na vistirnam. 

mae daksinadaksinena (ditt.); corr. Na. 

*l. “located in the centre”; Sa Na anu®, see BHSD anumajjhima; cf. DN 2.235: tatra sudam majjhe renussa 
ranno janapada hoti. 

This word is missing in the mss., but cf. DN 2.235: tatra sudam majjhe renussa ranno janapada hoti. 
However, if we regard anumadhyama as a noun “the part / place in the middle”, then no word needs to be 
added. 

3. Sa Na antahpuram (s.e.) ca (unmetr.). 

One short syllable is missing in the mss., e.g., ca. 

Sa Na c(’) avarttinam (s.e.). 

°6- Sa Na vaidehani (hapl.). 

*1-_ Cf. Walshe 1987: 306: “so broad in the north and so narrow like the front of a cart in the south”; see PTSD 
s.v. sakata-mukha “the front or opening of the waggon, used as adj. "facing the waggon or the cart" (?) at D 
1.234, of the earth -- that is, India as then known -- and at D II.235 (comp. Mahavastu III.208), of six kingdoms 
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king Renu,”* 

Dantapura of the Kalingas and Potana of the Asmakas, 

And Mahismati of the Avantis, and Roruka of the Sauviras, 

Then he disposed (or: mapped out) Mithila of the Videhas, Campa of the Angas, 

Then Varanasi of the Kasis — this was disposed by Govinda”. 
A parallel description is found in DN 2. 235: 

imam mahdpathavim uttarena dyatam dakkhinena sakatamukham  sattadha 

samam suvibhattam vibhaji, sabbdni sakatamukhani atthapesi. tatra sudam 

majjhe Renussa ranno janapado hoti. 

Dantapuram Kalinganam Assakanan ca Potanam, 

Mahissati Avantinam Soviranan ca Rorukam. 

Mithila ca Vaidehanam Campa Angesu mapita, 

Baranasi ca Kasinam ete Govindamapita. 
The metre is S/oka. The part before the list of the countries Senart wrote as verse, but in DN 
and in both Chinese versions it is in prose. In pdda c the mss. read antahpuram, s.e. for 
Dantapura, which Senart misunderstood and wrote as atah puram in pada b. As a result, he 
was forced to put three lacunas further in the verses. In the second verse he wrote a lacuna in 
asmakanam yo..., where the mss. he consulted, i.e., mss. B and M, read yotanam and 
yottanam, respectively. Undoubtedly, yotana is s.e. for potana, the aksaras p- and y- are very 
similar. Potana is the name of the capital of the Asmakas.” In the next line Senart added 
another lacuna mdhismati ca ..., where the mss. have ca varttinam for the correct avantinam. 
It is quite certain that ca varttinam in the mss. is rather c(’) avarttinam, where -tt- is s.e. for - 
nt-, which later attracted a superscript 7, resulting in the reading -rtt-. In the last verse Senart 
wrote a lacuna in pdda b: ...amgesu mapaye, where, according to his critical apparatus, the 
mss. read ca ya amge®, but it certainly should be read as ca<m>pda amge°, where yd is 
miswritten for pd, while the anusvara has dropped out; Campa is the name of a town in 
Anga®?! 

There are two Chinese translations of this passage found in T.1, no. 8° and T.1, no. 1°. 
The following table, prepared by Prof. Seishi Karashima, shows the names of the countries 
and their capitals in Sanskrit, Pali, Chinese and Tibetan sources™: 


in Northern India".” 

*8- Or “the middle part [of the country] belonged to king Renu”; then no word needs to be supplied. 

9 In his commentary, Senart wrote (Se 3.492): “Je suppose que ca est un débris du nom tombé de la ville du 
Kalinga, de méme que potanam une déformation du nom de celle des Asmakas”. Though Senart was wrong in 
his supposition regarding ca, however, he was on the right track expecting the name of the city to be Potana. 
Senart’s readings were improved on the basis of the Pali parallel in Ltiders 1940: 646. 

Senart was right in his note in Mv 3.492: “Roruka ne l’est 4 ma connaissance que par Div.Avad., p. 344 et 
suiv. La I.1 de la p. 209 se completerait par l’addition de Campam’”. 


*  T.1, no. 8 (KEE HER), TE, PRS TE, PRUE, BET AB I, WF 
ABM, FEM HSK. ARE, SSIAU, AE, Fabel, FEMIBERY, WE ASK, BEAR BM. ill 
Kok. 

Tl no. 1, (BT ARE + FURS ARR, MUBRESR BAPBE, AF AL BTR, A SAI, RE ae 
Bie WES PURE, RG BEE, A So ETHERS Es. 

** Cf, Akanuma 1931: 545; Karashima 1994: 170-173; BhV(tr.J) 440. 
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Mv DN 2.235 | Chang Ahan Jing, | Bhaisajya-vastu Dajiangu Poluomen 
Dianzun jing (Tib[D], no. 1, kha} Yuangi jing 
Fe bil Ga + TLRS 273a) A EBS lel 2 ee FY fae 
(Mahdagovindasiitra in the i 
Dirgha-Agama), T. 1, no. (*Mahagovinda- 
1, 33a22-25 brahmana-nidana- 
sutra) 
1. Kalinga | 1. Kalinga | 1#2RF (*Dandak(a)) 1. Ka ling ka 1 eek (Kalinga) 
Dantapura |Dantapura | {il (Kaling(a)) mChe ba’i khyim RES Ae 
(Dantapura) (*Datapura) 
2.Asmaka |2.Assaka |2 bif¥ (*A(S)va) 2. rDo mangs 2. AS Ell 
Potana Potana 46 Al (*Pova- [< *Poya| (ASmaka) (m Asmaka) 
< Pota-]) sKem byed (Potana) 
asl Caeays 
(Potana) 
3. Avanti 3. Avanti | 3 ba] (Avan-) 3. Srung byed 3 Wns AB 
Mahismati |Mahissatt | AX (“Great Heaven”) (Avanti) (*(A)vantina) 
Ma he Idan FEU YD BE 
(Mahismatt) (*Mahisma) 
4.Sauvira |4.Sovira |4P4BE 2(MC. siei da) 4. sTang zil can 4. FoR ENE (Sauvira) 
Roruka Roruka BATE (Roru-) (Sauvira) &% I-30 (Roruka) 
Ma rungs pa 
(Roruka?; Raudraka?) 
5.Videha |5.Videha |5 3 (vi #%) (“Number”/5. Lus ’phags (Videha) |5. 5AHEHE (Mithila) 
Mithila Mithila [v.2. “Marsh”]) Mi thi la (Mithila) Fe gel (*Videhi) 
He We AE (*Misala 
[< *Midhala < Mithila]) 
6. Anga 6. Anga 6<fhll (Anga) 6. Ang ga (Anga) 6. FEMME 
Campa Campa WE (*Camba) Tsam pa (Campa) (Maghada) 
WAVE (Campa) 
7. Kasi 7. Kasi 7 SEE (Vara-) 7. Ba ra na si (Baranast) | 7.JeMEAS (Varana-) 
Varanasi Baranasi | fil" (Kasi) Ka shi (Kasi) wu (Kasi) 


4. apanitapani 


In the oldest palm-leaf ms. Sa of the Mv we come across the word apanitapdani, which 


was emended by the scribe of ms. Na to apanitapdtro, on several occasions. This form 


became the reading in all the later mss. of the text*. Therefore, the reading in Sa 313v6, 


36313, 367v3, 416v2 atha khalu bhagavam bhuktavi dhotapatro apanitapani... was changed 


in Na to apanitapatro.*° Since in Skt apanita means “taken away, removed”, therefore the 


compound apanitapdani “with the hands put away” made no sense to the scribe of Na who 


emended it to dhotapani apanitapdatro “with the hands rinsed, and the bowl put away”. 


35: 


oldest palm-leaf ms. Sa; for more information see Marciniak 2017. 


36. 
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Interestingly, in another place in the text Na and Senart keep the form apanitapani (cf. Senart 3.426). 


PDF Version: ARIRIAB XXI (2018) 


In fact, here apanita-padni means “with hands rinsed, washed”. The word apanita in 
this compound is probably an incorrect back-formation from onita (< avanita) or a corruption 
of avanita; cf. DP s.v. oniyati, onita (“put into water, washed”); Skt avavni (‘to lead or bring 
down into [water], MW). One can compare this reading with the common Pa onitapani 
“with rinsed hands”; and onitapattapani “with hands and bowl rinsed”. Therefore, the reading 
dhotapatro apanitapani “with the bowl washed, (and) the hands rinsed” in ms. Sa need not be 
emended. 


5. dosacitta, prasadacitta 

In the chapter Mahdagovinda-sitra we find the following passage: 

Mv (KM) 
ye khalu punah Pancasikha striyo va purusa’’ va Mahdgovinde brahmane ... 
cittani (Senart 3.223 reads parusacittdni) sravakesu cdsya te** kayasya bhedat 


param marandd apdyadurgativinipdtam narakestipapadyanti. ye khalu puna® 

Pajficasikha striyo va purusa” va Mahdgovinde brahmane ... cittaéni Ssravakehi 

casya te kdayasya bhedat param marandat sugatim svargam kayam 

devestipapadyanti. 

For the first lacuna Senart wrote parusa-(cittani), which is his own conjecture; mss. B and M, 
consulted by Senart in this chapter, read karusacittani, which is apparently a scribal error for 
kalusa°. Then this wrong form karusa° was ‘corrected’ by Senart to parusa° in order that the 
sentence makes sense. The word kalusa “impure, foul” does not occur in the old palm-leaf 
ms. Sa, but it was added much later by Jayamuni, the scribe of the paper ms. Na (fol. 197r8 

= ical ; the word added in the upper margin: * 1% ). In the next sentence Senart 
did not propose any reading but left a lacuna. 

This passage has no parallel in the Pali version and in the Chinese translation of the 
Dirghagama, but we find its parallel in the Chinese translation of the Mahdgovinda-sutra by 
Shihu (~1230 C.E.), T. 1, no. 8, 213c4f., where we read guoshixinzhe WHR 4 (= dosa- 
citta) for the first lacuna and jingxinxinzhe 448444 (= prasdda-citta) in place of the second 
lacuna: 

“O Pajficasikha, at that time, whether among men or women or co-practitioners 

(lel 445 47 47), if there was one who had aroused the thought of fault GAD #4; 

dosa-citta; < dvesa-citta “the thought of hatred”) towards the srdadvaka 

Mahagovinda, after death they fell into hell. Then, whether among men or women 

or co-practitioners, if there was one who had aroused the thought of pure faith 

(prasdda-citta, {a Ly 4) towards the srdvaka Mahagovinda, after death they 


obtained rebirth in heaven”.”' 


aie 
38. 
39. 
40. 


Sa Na puruso, corr. Se. 

Sa ta (s.e.; corr. Na). 

Se punah. 

Sa Na puruso, corr. Se. 

“70008 _.01.0213c04 HY, RHGHHHA, RAMTH, MARA, Bear 
i. SEP. RRSP, Rie. RARE. Deak BERR. 


Cf. Hahlweg 1954: “Paficasikha, die Manner und Frauen, die in der damaligen Versammlung mit 
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In the light of the Chinese parallel we may assume that the lacunas in question should read 
dosa(cittani) (or dvesa-) and prasdda(cittani), respectively. 


6. Rohini 
In the chapter Pita-putra-samadgama we find a problematic verse. At first we shall see the 
reading in Senart’s editio princeps (Senart 3.93): 

na catisitam na ca ati-usnam 

rtusukham adhvani te bhaveya | 

pasyantu te Koliya Sakiya ca 

mukham Rohinim iva tarakani | 
Jones (J. III 96) translated this verse as follows: 

“Tt is not too cold nor too hot; but it will be seasonably pleasant for thee on thy 

way. Let the Koliyans and the Sakyans behold thy face as stars behold Rohin?”. 
However, the readings in the manuscripts differ from Senart’s edition. In the new edition the 
verse in question reads as follows: 
Mv (KM) 

ndatyatisitam ndatyati-usnam 

ritusukham adhvaniyam tam bhavantam | 

pasyamtu® te Koliya Sakiya ca 

.... mukham Rohinim va tarakam \t 
Pada d, which lacks two syllables, is problematic. In order to solve this problem, we shall 
compare the verse with its parallels in Pali and Chinese. At first, a parallel verse in 
Theragatha 529 reads as follows: 

n’ evatisitam na panatiunham 

sukha utu addhaniya bhadante | 

passantu tam sakiya koliya ca 

pacchamukham rohiniyam tarantam \\* 
A parallel passage is found in the Chinese translation in the Fobenxingji jing {ih A fT 5 
i (Collection of Stories of the Buddha’s Deeds in Past Lives), T. 3, no. 190, 890c18f.: 

“At this time, it is neither hot nor cold. 

It is suitable (£49) for the Lord to take pleasure on the way. 

People of Sakyas (##), millions (koti, {@) in number, are looking up (at him) in 

expectation and waiting (HE(N#%), 

like the Net constellation” (#2744) goes around (31) looking for (lit. ‘hoping for, 


(Mahagovinda) einen Brahma-Wandel fiihrten und gegen Mahagovinda, den Sravaka, siindhafte Gedanken 
hegten, fielen nach dem Zerfall des K6rpers, nach dem Tode in H6llen herab. Die Manner und Frauen, die in der 
damaligen Versammlung mit Mahagovinda einen Brahma-Wandel fiihrten und gegen Mahagovinda, den 
Sravaka, Gedanken voll reinen Glaubens hegten, erlangten nach dem Zerfall des Kérpers, nach dem Tode, eine 
Wiedergeburt in der Himmelswelt”. 

Sa Na pasyatu. 

EV I 61: “It is not too cold, nor again too hot; the season is pleasant, fit for a journey, lord. Let the Sakiyas 
and Koliyas see you facing west, crossing the River Rohinr’. 

“One of the twenty-eight mansions of the Chinese constellations; Taurus. 
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wishing’; 3£) the moon”.* 


The metre is Tristubh-Jagati, but pada b is unmetrical. In pada a we should read na atyati- 
usnam for ndtyati-usnam (m.c.); while in pdda c Koliya for Koliya (m.c.). In pada a Senart 
emended ndtydatisitam to na cdtisitam, which was unnecessary; cf. Abhis 2.10.3A4 
natyatisitam na catydati-usnam “weder viel zu kalt noch viel zu heiB”. In pada b Senart 
changed adhvaniyam to adhvani, which was also unnecessary; see BHSD s.v. adhvaniya and 
PTSD s.v. addhaniya “fit for a travel”. Then ritusukham adhvaniyam means “a season that is 
pleasant and fit for a travel”. 

The metre requires that two syllables ~ — be added at the beginning of pada d. Senart 
did not write a lacuna, but in order to improve the metre he changed va to iva, and tarakam to 
tarakani, which Jones (J. III 96) translated ‘“‘as stars behold Rohint’. However, the 
comparison of this verse with its parallel in Th 529 proves that Senart’s conjecture is wrong. 
The word tdraka in the mss. does not mean “star”, but “(intending) to cross’”**. The missing 
word is probably pasca(n)° = paccha® in Th 529. These two syllables pasca° might have been 
dropped out after the preceding °ya@ ca (the aksaras ya 4 and pa & are almost 
indistinguishable from one another) by a sort of haplography. Therefore, pada d in Mv should 
read pascdmukham Rohinim va tarakam,"’ which means “facing west, crossing the river 
Rohin?’.** Rohini is the name of a small river (see DPPN s.v. Rohini) which flew through the 
land of those two clans of Sakyas and Koliyas, from north to south, therefore the Buddha 
who had left Rajagrha and was heading for Kapilavastu, was crossing the river Rohini facing 
West.” 

The differences between the readings of pada d in Mv, Th and the Chinese translation 
of this passage most probably originate from the fact that Rohini is also a name of the ninth 
naksatra, and in this meaning it is used much more often than as the name of the river. The 
scribe(s) or translator(s) either confused these two meanings or they were unaware that there 
was a river named Rohini in that region. Th 529 probably preserves more original reading 
than the others. In the mss. of Mv, as a result of a scribal error, pasca(n) had dropped out, but 
the original reading is still preserved. However, Senart apparently misunderstood the word 
taraka (“intending to cross”) as meaning “star”, and emended it implausibly to tarakani. The 
same misunderstanding probably brought about the mistranslation in the Chinese version: 
bixiu “44 (“Net-constellation“) shows that the translator wrongly took the word Rohini to be 
the name of a naksatra. 

Therefore, the verse in question may be translated in the following way: 
“Tt is not too cold, nor too hot; 
the season is pleasant [and] fit for a travel. 


© HIRFIERUDIERE HEARERS SS URC POM BE A 

“6 For the usage of the suffix -aka in BHS, see BHSG § 22.2 “the suffix -aka is used with rather specialized 
verbal force, referring both to the future (= "intending to; for the purpose of") and to the past when such forms 
are hardly more than periphrases for preterite verbs”. 

47”. The metre is better with reading pascamukham Rohiniyam va tarakam (Indravamsa, v yur entey 


Cf. EV I 61: “Let the Sakiyas and Koliyas see you facing west, crossing the River Rohint’. 
Cf Th(tr): 249, n. 3. 
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Let the Koliyas and the Sakiyas see you, the venerable one, 
with your face [turned] <to the West>, crossing the river Rohint’. 


7. anubuddhim 
In the chapter Dharmaladbha-jataka we find the following verse: 
Mv (KM) 


Sokasya milam palikhanya®™ sarvam* 
sarvam™ prahaya bhavalobhajalpam | 
arthasya’’ praptim™ hrdayasya santim 
dhyanadnuyukto sukham Gnubuddhim” || 

“Having dug out the whole root of grief, having abandoned all desire (jalpa) and 
longing for life (bhavalobha); devoted to meditation, I have discovered 
happiness, 


the attainment of [my] goal, the peace of [my] heart’’.*° 


Senart 3.284 reads as follows: 


sokasya milam parikhanya sarvam 
sarvam prahaya bhavalobham apsye | 
arthasya praptim hrdayasya santim 
dhyananuyukto sukhasarabuddhih || 


This verse (the metre is Upajdti) corresponds to pddas a and c in two verses found in 


Samyutta-Nikaya: 
SN 1.123.6: 


sokassa milam palikhaya sabbam 
anagu jhayami asocamano, 

chetvana sabbam bhavalobhajappam 
andsavo jhayami pamattabandhu.”' 


SN 1.126.14: 


50. 
51: 
2. 
33: 
54. 
35: 
56. 


atthassa pattim hadayassa santim 

jetvana senam piyasatarupam 

ekaham jhayam sukham anubodhim (< anubodham)”* 
tasma janena na karomi sakkhim 

sakkhi na sampajjati kenaci me.” 


Sa Na palikhaniyam. 

Sa Na na sarve (s.e.). 

Sa Na sarvam. 

Sa Na ‘sya. 

Read pattim (m.c.). 

Sa Na anabuddhih (s.e.). 

Cf. J. Ill 272: “Nay, the whole root of grief have I dug out; all greed for life have I abandoned, and I shall 


win the goal of my endeavour, the peace of my heart’. 


EYE 


SN(tr): 215: “Having dug up entirely the root of sorrow, Guiltless, I meditate free fom sorrow. Having cut 


off all greedy urge for existence, I meditate taintless, O kinsman of the negligent”. 


59. 


Cf. DP, I 127a, s.v. anubujjhati; SN(S) reads anvabodhim instead. 
SN(tr): 218: “Having conquered the army of the pleasant and agreeable, Meditating alone, I discovered 


bliss, The attainment of the goal, the peace of the heart. Therefore I don’t make friends with people, Nor will I 
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In pada b Senart implausibly emended the reading bhavalobhajalpam in all the mss. to 
bhavalobham apsye. The reading in the mss. is correct, which is confirmed by its Pali parallel 
bhavalobhajappam in the verse in SN 1.123. Most interesting is the form anubuddhim, which 
disappeared in Senart’s edition due to his unjustified emendation to swkhasadrabuddhih (# 
mss.). The form anubuddhim, which is m.c. for anu®, is 1. sg. aor., as in SN 1.126 anubodhim 
(< anubodham); SN(S) 276.11 anvabodhim, or in AN 5.48 eko ’ham jhayi sukham 
anubodhim (one ms. reads anu°). This rare aorist was probably misunderstood and copied as 
‘buddhih instead of °buddhim. Thus, sukham anubuddhim means “TI have understood (true) 
happiness”. The form anubuddhi in LV 299.12 may be understood a 3 sg. aor. as well: 
adyavabodhum amrtam anubuddhi sasta “today the Teacher has awakened to realise 
immortality”. Cf. also 1. sg. aor. anubujjhim in Pa, e.g., Mp V 21.7: sukham anubujjhim 
sacchikasim “J have understood (and) experienced happiness”. 
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DPPN = Dictionary of Pali Proper Names, by G.P. Malalasekera, 2 vols., London '1937-1938; London 71960: 
The Pali Text Society. 

Fbx = Fobenxingji jing WHAT TEKS, T. 3, no. 190, translated by Jianagupta AAW in 591 C.E. 
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J. = The Mahavastu, translated from the Buddhist Sanskrit, 3 vols., London '1949-1956; 71973-1978, *1987, The 
Pali Text Society (Sacred Books of the Buddhists; v. 16, 18, 19). 

Ja = Jataka, together with Jatakatthavannana (ed. Fausbell 1877-96). 
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Buchhandlung des Waisenhauses; repr.: Tokyo 1977: Meicho-Fukyi-Kai. 
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M = manuscript M of the Mahavastu 

m.c. = metri causa 

met. = metathesis 

Mp = Manorathapurani, Buddhaghosa's Commentary on the Anguttara-Nikaya, ed. Max Walleser and Hermann 

Kopp, 5 vols., London 1924-1956: PTS. 

Mv = Mahavastu 

Mv (KM) = a new edition of the Mahdvastu, based on manuscripts Sa and Na, under preparation by Katarzyna 

Marciniak and Seishi Karashima at IRIAB. 

MW = Monier Monier-Williams, A Sanskrit-English Dictionary, Oxford 1899: The Clarendon Press. 

Na = the oldest extant paper manuscript of the Mahdvastu; completed in 1657 by an eminent scribe named 
Jayamuni Vajracarya. The original is kept at the National Archives of Nepal, Kathmandu; the microfilms 
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Pkt = Prakrit 

PTSD = Thomas William Rhys Davids & William Stede, eds., The Pali Text Society's Pali-English Dictionary, 
London, 1921~25. 

PW = Otto Bohtlingk, Rudolph Roth, Sanskrit-Worterbuch, 7 vols., St. Petersburg 1855~1875. 

Sa = the sole palm-leaf manuscript Sa of the Mahdvastu; on paleographic grounds dated to ca. 12th c.; the 
original is lost; the microfilms are available at the National Archives of Nepal, Kathmandu, and at the 
Staatsbibliothek zu Berlin. 

s.e. = scribal error 

Se = Le Mahavastu, texte sanscrit publié pour la premiére fois et accompagné d’introductions et d’un 
commentaire, par E. Senart, Paris 1882-1897: Imprimerie nationale (Collection d’ouvrages orientaux; 
Seconde série, 3 Vols.). 

Siks = Ciksdsamuccaya: A Compendium of Buddhistic Teaching, Compiled by Cantideva, edited by Cecil 
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Skt = Sanskrit 

SN = Samyutta-Nikaya, ed. L. Feer, 5 vols., London 1884~1898: PTS. 

SN(S) = The Samyuttanikaya of the Suttapitaka, vol. 1: The Sagathavagga: A Critical Apparatus by G. A. 
Somaratne, Oxford 1998: PTS. 

SN(tr) = The Connected Discourses of the Buddha: A Translation of the Samyutta Nikaya, by Bhikkhu Bodhi, 
Boston 2000: Wisdom Publications (Teachings of the Buddha). 

Tib(D) = Derge (sDe dge) Canon; facsimile reproductions: (1) Bstan ’gyur sde dge’i par ma: Commentaries on 
the Buddhas Word by Indian Masters (CD-Rom), New York: The Tibetan Buddhist Resource Center 
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